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From our standpoint, it is rather strange to share one's
livingroom with a wild bear. But precisely this was the custom
among the Ainu of northern Japan, probably for thousands of
years. Half of their house remained empty most of the time. The
upper part, the most honorable seat, was reserved for their most
important guest. He came to visit them at their main feast, which
focussed on the bear, the master of the wilderness. A lot has
been written about this bear-festival of the Ainu, mostly
sensational, emphasising its primitive traits. Recent research
has revealed its deep-rooted philosophy. This tells us a lot
about how the Ainu regarded their house and its spatial organi-
sation in the frame of their harmonious ecological world-view.
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INTRODUCTION

The hunting and collectinq culture of the Ainu has conven-

tionaliv  been noted for its primitive traits, But many of its

characteristics may be understood in the context of intercultural

processe;. like anv other cuiture it ha5 received! absorbed and

developed influences from neiyhbourinq rulture;. Consequently

Ainu cuiture cannot be considered to be as 5imple a5 the term

'primitive' 5uqqe;ts; rather it ha5 to be interpreted a5 an

accumulation’ in term5 cf ethnoloqical  theorv (Hiihlmann  1962).

Thii is oarticularly vaiuabie in regard to the traditional types

of the Ainu house !~ee fig. 2: iow oiher types of Ainu houres.~.

Thus the pit-dnelling of the Ainu, once inhabited durlny

wintertine, clearly shows ciose relations to the pole-tents of

Siberian peoples inhabiting  !ht! ?iorthern Eurasian beit (Yanamoto

1970, ievin 1961, 19641.  The sumer  house of the Sachalin-Rinu is

general iy Covered with bark outside and reinforced with heavy

poles against snow-storms ivamamoto ;97n;1 r , . . e , On the other hand, in

iflontandon  llP37) studied a wide spectrum of the materiais and
social elements of FIlnu zuiture in relation to neiybouriny
cuitures  and,iTI C! wider contezct, of !CLlit!_ual areas<.
According  to Montandon! Ainu culture i5 of a very hetero-
qenous!y  coroo5ite character, showinq accumulations of Nor-
thern (paieosiberlani and Sacthern  iau;tronerian!  elements.

2c
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regard to its extended rertanguiar pian and

iTakabeya 193?a, 1?43a, Kayano 1976, 19S(:iI,

the Hokkaido-Aim  showr close relations with

housetraditions, Obviously the roof-form was

DOF!X/ZH

it; reed covering

the MIIW house of

Japanese doaestic

taken over from the

Japanese farmhouse oi the iriwoya-type, but the internal struc-

t u r e  r e m a i n e d  t r u e  t o  A i n u  t r a d i t i o n  (Takabeya  1959b! Bbayashi

195612. The heavy wintry roof-load is supported in an absolute!y

ixationai way by two 'primordial huts' (Takabeya  i939a, Runro

1W3 Kayano 1976! _Eqenic  18891, There are welifounded reasons ‘.
* .:...:.1/. (,,,tiwiTi  . Lkrm~ 2d

a;ybe for csturies  - t'ley had close contacts with the agrarian

JaFane;e population tha t itiwlqrated fros the south. This is clear

iram sources of the agrarian Shinto in northern Japan (Kokuritsu-

Q
29 42

I

2f

_ 2e

_-

20bayashi  relates the tripod of the Oinu house-foundation-rite
and their tripod-roof construction to Northern Eurasian tri-
pod-tents.



SEPT E9 IMIZDNA~C_TI 1 E WSETiZH_-

nin;oaugaku-Hakubutsukan  1981:177i.3

In addition to these clear hints of intercultural processes

there is an astonishing continuity with regard to the internal

spatial organisation of the Ainu-house, a simple scheme which can

be traced through the whole of Ainu house  tradition;: the linear

relation of entrance, sacred hearth, holy window and external

a l t a r . In the north (Yamawoto 197!ii a~ well as in the south

iTakabeya !S39aY !9Slb! t44.5, iknro I9b3i we always find an

exoiicit  c o n t r a s t  b e t w e e n  t h a t  p a r t  of t h e  s i n g l e  r o o m  w h i c h  i s

t h e  s c e n e  o f  t h e  d a i l y  l i f e  o f  t h e  f a m i l y  a n d  a n o t h e r  p a r t  w h i c h

i s  o n l y  u s e d  f o r  r i t u a l  p u r p o s e s ,  b e y o n d  t h e  uoper e n d  o f  t h e

hearth' the Ainu-dwelling reinains  empty. The holy window serves

for communication with the outer cult-place and the outer altar!

Wthin agrarian Shinto traditions of Northern Japan sacred
objects of the yorishiro-tyoe  !sacred  seats of Gods, see
Egenter !9Ki, 19i?i are traditionally ureserved in popuiar
cult; rhich technicaliv  show their close relation to the inau
of the Ainu. They are oroduced  by sharing mooden poles and are
generally called kezurikake 'thing made by shaving'. This
imp!ies that Plongolian farmers immigrated from the south had
settied - maybe for many centuries - side by side and in ciose
contact with the iiinu until the centralised state with its
Euddhistically educated elites started to conquer the north
and integrate local settlements into the Japanese state. Among
tse farmers in central and southern Japan! binding and
bundlino, not shaving, is the general rethod  of making sacred
cult-mari:er;  in poo3lar Shinto. On the other hand, the Ainu
may have borroweo the more develooed  Japanese terminology
i/:amti: ( jap, kami 'god' and nusasan < jap. nusa-! 'sacred
altar') in referring to thinqs for which they had an object
tradition and a concept of thiir topological meaning!  but not
the spiritual ideology.

‘For  the designation of locations we use the traditional
terminology of the Ainu. It ioot; down from the mountains
towards the sea.

4
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3.5 a pasaqe-way  for sacred object_ s! oarticuiat-iy the head of the

ritua!ly-killed  bear.

Gustav Rink has studied thi; astonishing continuity of

spatial orqanisation  throughout the Northern Eurasian belt. His

extremely important two-volume ~orii, >The  S y s t e m  o f  Space-

O r g a n i s a t i o n o f  t h e  D w e l l i n g s  o f  N o r t h - E u r a s i a n  P e o p l e d

1194?/!951) orcvides  a wealth 0 plans iliu;trating such pheno-

mena as the >hoiv backcorner(, the >hoiy soul-window<  and the

placement of shrines and sacred objects at the back of the main

OP single room of the house. But Rink remains rather vague w i t h

regard to explanations of this astonishinp continuity, mainly

b e c a u s e  he r e s t r i c t s  h i m s e l f  t o  t h e  d i s c u s s i o n  o f  f l o o r - p l a n s ,

The ritual aspects are not considered In his wide context.

For a long time the Ainu remained relatively undisturbed in

the former northern areas of Japan (Ezo, including tlokiiaido,

Sakhalin, !&rile;! Kamtchatka), Their domestic traditions are

reiiabiy researChed  and their rites are well known, Consequently

the fiinu can be considered an ethnos which may shed new iight on

the 'system of space-organisation" presented by Rink. The whole

cornpie:! is the subject of a? architectural-ethnological disserta-

tion by the author. This presentation offers a short outline of

the reSll!tS.

5
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THE SPATIllL  ORGANISATION OF THE fiINU-HOUSE

j$mono  the Ainu thE basic nature of poiar spatiai concept

mentioned above is revealeL3 by the rites performed on the

occasion  of purifying the lot for construction s and at the house-

warming ceremony. both ceremonies are extensively described for

tne fiinu of the southern coast of ifokkaido !Takabeya 1$43a,

Munro !%3!. Before the house is built, its 'plan' is marked out

with the simoiest mean;: a tripod !ken,r~i  with suspended pot-hook

and an initia! fire marks the 'prototype' of the future house.

The hearth-goddess receives her first sacred sign. The outer

altar, with a set of signs of elementary form! constitutes the

second part of this 'installation', and indicates the direction

towards  the holy mountains, Finaliv there is a little ceremony

which - still amidst the natural ora;;es - probes the future of

dwelling in the traditionai soatiai organisation. This foundation

ceremony! with its 'erimordial hut', alludes in advance to

soatiai ! sociai and cultic concepts that are central to Ainu-

tradition. It was done in th;c,_, way since time immemoria!  (5, fig.

#hen building has been brought to a xccessfui  conclusion,

the house will be consecrated, The igniting of the first !and

from then on continuouslv maintained) fire will transform the

Yayano  uses the Japanese term Ji.?insai, 'earth-calming cere-
mony! earth breaking ceremony.
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hsarth into a living being and the hearth goddess moves in, At

the traditionaily  defined olace in the upper Dart of the hearth

she again receives her special sacred sign ~f shaved wood. Then

her maie partner! the house-owner-god is installed, He takes up

his ~mntinuous seat in the right upper angle? where the treasures

are also kept. He receive5 a iibation of holy rice-wine and is

asked frtr protection. Gutside  the house the holy fence is

completed. Four sitar; are set lip In a iine, They represent the

four existential domains of the Ainu: first!!!  the settlement and

the ancestors !continuity); secondiy, coilected plant aateriais;

thirdly, the hunting domains and fourthls,  the fishing ground;.

Culture and human tradition i; iapiied by the first; the

wilderness, the outer domains by the others is. fig. 4: aster

aJt,arr: act. to Kodama lP64,  ,4inil #i~:okuhil.



6y virtue of these instaliations, a house is not only

erected in the environment: its nhole  ideo logy is  structural ly

defined, The hearth in the one-roomed main house forms the vital

centre, the focus of existential  continuity, the threshold

between the higher and lower reaims. The higher reaim  consists of

the sacred areas oi the holir rountains, the upuer river,

otiter altars, and, ~;thi; the house, of the hoiy window and

sacred seat for the bear. The signs for the hearth-goddess

set up in the uplier part of the neartb. The lower part af

room is inhabited by the family, The father and mother sit on

>upper seat{ at the upper right edge of the hearth close to

the

the

are

the

the

the

trPa5ures and the jhouse-owner-god<. The children and servants

are piaced belaw near t+e entrance for humans. The holy window is

the entrance for gods and sacred objects. During everyday life

the upper put remains f?mpiy, The corresponding seats are

recerved2 for gods and huaorabie gaests  (see fig, 5: spatial

_______________________-__--____-__-__-_-__--__---_--~~_--_----~-
rig. Sr legend

J S.cred frncrs  lor  r.cr,d ri9nr 2 sacr.d window

3 ,,9n o f  h‘.us.o”nd.r  god 4 tr*arur*+

5 h e a r t h 6 “okkbrnch,,  ‘or sh.vJn9 r.cr.dd si9ns

7 ‘“Pl7.r  r&at’ o, houreoun.r  .nd his wife

8 sellpin PIace o f  houseomnrr a n d  wife 9 chi Jdren

J O l ntrrnc-r II rh.d-Parch

____________________-----------________-__-_--------------------

HEARTH AND HOME

1
Sacred Fences for ]nau

dedicated  to various Kamui- - - - -  - - -  -__ ----- ---

l-

EAST
m Puyara

(Sacred %%i&ii) 2
,

?J s -
I

Rorun. I
II I

8
9

Shem
Shed-Porch

11 I
WLEST

TEXT FIGURE --Plan  of Aim house. 5

The different iat ions are cont inued outs ide  in  the  courtyard ,

8
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in the same fleid of energy. In additior,! the whoie Ginu system

of soral  values is related to this polar concept,

Emiko  Ohnuki-Tierney caused a sensation ;n the field of 8inu

studies when she pubi:shed her research on the temporal and

spatial "world-!iiews"  of the Ginu of the Northwest-Coast cf

Sa?Salin  !lSb4, 1472, i473!. Their tine concepts are structured

in oolar terms: sight and day, noonless ohase and fuli moon! cold

winter and Warm summer ionly two seasons! 5fe iiq. 7: polar tipe

caacepBs  c! r/II! Sakhalin  ilinui.

World of today

These poiar conceots  are enclosed in a cyclic system of

beg;nning  and endI once and now. Biithin  these temporal classifi-

cations, the Ainu Performed their worl: with the helo of further

tooologicai  and social distinctions !n an astonishing complex

flanner. Similarlr the spatial concepts of the Ginu show a clear

systematical structure isre fig. 2:  pO!aF s p a t i a l  c5ncepts  o f  thF

$ainajjrj ;Jjnai , !Ghnuki-Tiernev  shows the opposing aspects of iand

and sea! aountain and coastal ar2as! Roods and grassy fieids,

culminating  ic the blnari;' oppositions around and within the house

ar;d !n the final anchor-point of the Giriu world-view: the heat-th.
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between the holv window and the outer i!tar, the cult piace for

the bear-festival is marked bL; the bear-cage and the sacred pole,

to which the bear ie attached before being killed.  In the lower

are.3 w e  f i n d  t h e  e n t r a n c e  a n d  s t o r e r o o m ,  a n  a d d i t i o n  t o  t h e  m a i n

hou5e* Below  t h e  e n t r a n c e  t h e r e  a r e  p l a c e s  o f  w o r k ,  s t r u c t u r e s

for drying fish and - beyond the settiement oath - the storehouse

isw fis. 6: sitclation  o f  the kinu hue;  xc. t o  Hatanabe  1973).

--_ ____________________-_--_--_____--___--___-_~~~~~~~~~~~~
FIP. 6, ,,g.nd (2 - Rltu.1,  W - York,  I) = 12bov.r  B - Below)

I s*inn,ng  spot 2 skin dump 3 b o n .  duwP

I stop. hous. f o r  t o o l ,  .nd crafts

s d..d tr.er ,.t  UP f o r  drying f r e s h  eeets end J*II)S

6 c.2. f o r  the b..r c u b 7 .+b du.P

2 o u t d o o r  altar 9 ground f o r  t h r  b..r-cor..on”

IO d#ellin9  hous. I I stir.  h o u r .  f o r  meat

1 2 dr,‘,,,‘,  fr..ss  for l r a t I.3 se,* (fish,

I, star. hous. f o r  fish IS *.t.r

16 r i t e  f o r  th.  Pr.P.r.tion o f  f i s h

Thus in this case the whole linear arrangerent lies parallel

to the river! with  its upper or sacred parts oriented towards the

noiv mountains.b Thus the orlentatlon of the fiinu house is like a

system of smalier and larger  magnetic needles, all settled down

%ientat;on towards the east is not what counte, contrary to
the claims of many authors. Yanamoto's tyooioqy  of house
orientation for the Eastern and tiestern coast of Sakhalin
i:bi,641 clearly proves the contrary. These orientations are
diametrically opposite' Not orientation in the sense of the
modern cowpaes  eystea counts! the houses are situated parallel
to the river, with the sacred upper part towards the sacred
rountains. Eastern orientation is a persistent error in the
i-rhole literature of fiinu studies, its persistence can only be
explained by the fact that Important studies  have been made in
the southwest of HokIaido, where the rivers run more or Tess
toward; the west,

6
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T h i s  p o l a r  s y s t e m  a l s o  f o r m s  t h e  b a s i c  c o n c e p t  f o r  econonic

activities, Traditionally it defines what is hunted, fished  or

celiected where and by whom. Social criteria are also structured

in polarities: old and youn!, Homen and men, etc.

But Ohnuki-Tierney is not without  oroblems,  She mainiy

i n t e r p r e t s  f r o m  t h e  o u t s i d e  i n n a r d , thus coining into confiicts

with traditional structures nhich obv ious ly  deve loped  from ins ide

o u t w a r d s ,  free t h e  d o m e s t i c  d o m a i n  t o w a r d s  t h e  wild and non

acculturated. tier iack of conceutuai  clarity stands In contrast

to the work cf Hitosh i  Watanabe i!9731,  His study  starts from

ecological perspectives. He is interested in ilinu  reiations and

adaptations to the environment. In put-suit of this interest, he

has done extens ive  fieldnork  in the Sara  area of southern Hok-

kai do! and to this work we owe detaiied knowiedge  about  the

cony!  ex bunting, fisning and collecting activities of the Ainu

--__-----___________~~~~~~~_~_--__--_---_---_-_-_-__________
Fig. 91 le9end

rp UPP.,  t.rritor*e* 0 lovrr trrritorirs

I *r*. 0‘ s.cr.d  mountains  (,,.oru tap*.,  trboo,

* uPP*r  trrritory  (*iBun **oruf b e a r - h u n t i n g  grounds O f  .rn,

3 hunting Prounds o f  .rn (mainly d..r,

, l a i n l v  l ?**  o f  collvctinp  for women

5 sstt,r.nt  .r*. 6 f i s h i n g  Prounds

7 river, cast.,  a?.. 8 I . .

Watanabe’s research is based on various types  of social groq, He

describes units that are soatiaiiy and economicaiiy  characterised

as 'household,<, >settlementi3  :iocai groupi, >river group<  or the

i2
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more qeneaioqicaily structured ikinship qroup( and, finaily,

group5 owing their cohesion to particular signs, He impressively

shows how the binu reached a high degree of food-security by

u s i n g  e x t r e m e l y  s i m p l e  b u t  m u l t i f u n c t i o n a l  d e v i c e s ,  T h i s  gaz

achieved by aoplying c o r p l e n e n t a r y  c o m b i n a t i o n s  o f  s p a t i a l ,

t e m p o r a l  a n d  s o c i a l  c a t e g o r i e s , Polar cuordination a150 piayed a

decisive role in their cooperatzon and division of labour.

Flna!!yl llatanabe  shows the reiiab!e  basis of the whole struck

r a l  complex. He descr ibes  the  terr itory of  the  linu and how they

carried out their activities of hunting! fishinq  and collectinq

in various areas, Again, the astonishing thing: areas are clearly

defined by positive  impulses and negative taboos. T h e  t e r r i t o r y

(iwilrj  is an extended version of their one-rooned house, The bear

oweli; in the uppermost oat-t. The hunter is forbidden to enter

this domain. At the !ower end of the territory, the dwellings of

the Ainu are located c!ose to the lower aart of the river.

Between these Dol.Sr extremes again there is a corole!!  system of

colmplementaiy cias;ifications, structured physicaliy and topony-

mically  according to the river and its ramifications,

unfortunateiy,  Watanabe also interprets  his resu.its in a

theo!cgicai  sense. Hi; )system  o f  s o c i a l  s o l i d a r i t y  b e t w e e n  m a n

and nature< become; ouestlonable.  Nature is represented by

Spirit5 and deities conceived anthropomorphicaiiy  by the Ainu.

ihis interpretation say be conclusive for tiatanabe  because he

mainly works in the outer domains. The house ie only echesati-

13



[ally considered. Thus its centrai  importance is overlooked.

INAU, THE TRADITIONAL KEY TO THE SPATIAL OR6ANISATION  OF THE AINU

Hilly Krenp f!??Bi! an Ftinu researcher hardiy known !because he

wrote in Serman! reports a meeting with an Ainu eider who showed

complete resignaticn, sitting in his hut, which had cartiaily

faiien into ruin. The house-owner gcd had decayed, "khv shcuid  I2 -’

carve sacred signs iina~i," ibe cld man said, "there are no more

deer left," There is hardi!/ a better way to describe the meaning

of the satred signs of the kno, Batchelor! the missicnary  who

lived 40 years among the Ainu (faithfulv  to the prcselvtizing

tradition!! considered the Ainu signs to be yimitive fetishes.

Munro? also considered to be an authority in Ainu studies,

described the inail  used in Finu  rituais as sacrifices to

thecicgicallv interpreted gcds and scirits. Krenp classified the

ina cbjectiveiy  according to their waking, form! cosition and

cermacence. He further distinguished permanent  sions reiated to

house and courtyard from temporary signs used in the cuter

domains, ife conciuded  that the former were of primary importance.

In his Mcred topography(  he further elaborates on the meaning

of nearth,  house and ccurtyard, referring to permanent signs,

such as the hearthgcddess, the house-owner-cod and the deities of

khii externai altar. In the latter case he clearly recognises the

representational character cf the signs for the four existential

14
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dmains described, but then allows himself to be infiuenred by

Batcheior, which !ead; him to rather questionable interpreta-

t1ons. HefPrt-ing to an o!der study !fiitchkock 1891 ? he takes

the external altar as a fragmentary surviva!  of a formerly

complete fence encircling the whole house for protect Ion against

wild animals. This is a rather superficial (or? in its sinp!e

functionai  outlook! eurocentric!  aporoach  towards the cultic

tradition of a cyclic soc:ety! For the rest, Kremp falis back

into the theaiogicai !ine, describing reiigious  beliefs concer-

ri:ns lirlno and non-living nature and using rather outdated

theories oi pre-animism iPlarett/F?eussl  in hi; interpretation;.

Thus,  here too the e rgo log ica l  part of  Kre#p's nork is of nest

interest to us,

Let us take a quick look at the sacred signs of

(se fig. IO: sacred  sipns of the fiinu, inail,; act,

IP$(Jj

t h e  Ainu

t o  Eayano

Using a sharp knife, a wooden pole is freed of its dark

b a r k , so that its bright white wood is brought to iight in the

upper part. #ith further precise cuts, locks .nd curi2  loose!y

lob

1’.J



SEFT 69 ARI~ONFVC_TX_l_E DOFSBTliH

pour out of the massive wooden stick. This ooie ie then firmly

stuck into the ground at a particular place. It displays a stable

v e r t i c a l  a x i s  o n  nhich t h e  s h a v i n g s  m o v e  f r e e l y  n i t h  t h e

movements  of  the  surround ing  a ir .  The knu des ignat ions for

these riqns show that such categories as up/down, dark/white,

mobi!eistable  etc. are of essential importanteS  by analogy with

particular part; of the house (poets)  and instrument; (treasure

boxes or spoons!  which are decorated in the same way, it can be

concluded that this system of polar categories wa5 of great

importance in the once purely natural environment of the Flinu.

This approach oains particuiar  importance if! in anaiogy to the

Chinese Yin-Yang sysbo!, we interprete these e!qns as norphologi-

Cal  models of Ainu harmony. Thu;, since its traditional first use

by the iulturai  hero of the Ainu,, these signs would have to be

considered the most important mode! and Gestalt-principle of the

Ainu world. It would have been the aesthetic nucieus  of their

wwld view. Everything, hearth! house and courtyard! the outer

altar ao interface towards the outer domains and! equaily! ail

the territories, the !valley of the river group, were structured

aciordinoiy. T h e  h a r m o n i o u s  t o t a l i t y  o f  t h e  e n v i r o n r e n t  w a s

condensed in the sacred sign, pars pro toto: one could immedia-

telv understand its holy meaning. A presentday Aina who, with

high expenditure, devotes himself to the revival and explanation

'In his classification, Kremp clearly showed the importanse  of
categorial and aesthetic principies which distinguish  the
various types of sacred !nau.

15
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of fknu culture! speak; of braking gods< when he describe; 5ign-

shaving  (Kayann 1976).8

Finally, with regard to the er:;ll!cit!y  semantlr  function o!

the !T,.~B! it is devoted to the territcrial  marking of domains.

Each sign is persnnaily  characterised  and, by its farm, it

typoiocically  labels the area to which it belongs: dwelling,

- - -  -__-- V
vegetation, hunting, fi;r,ing. In factual condition5 it is set up

1or! an imaginary or concrete (riverbank) threshold between nature

and culture,It inoli~s  two different, but rorreiated,  areas at

the interface of which 5olne exchange take.5 place. The beyond, the

mild, provides man nith life, with food. The huran side answers

by sending honour beyond the tnreshoid. In this sense, any type

3f cult acti4ty  in any type nf domain and before any type of

sacred ;Ign  is basicaliy  of analogous structure. ft corresponds

:a thu5e performed before the central interface between domestic

domain and wilderness at the ntiter altar behlnd the house, The

general motive is balance! harmony betneen culture and nature,

BThis obvious connettion between the structural and aesthetir
character of the i;inu sign5 and their relation to territorial
units was 5lmbly not appreciated because, former!yr  euro-
centrica! theologicai concepts dorlnated  the analyses', In
thi5 context it is very interest:ng to see how the chice $OP~
4d@tiit  the 'hau5e owner god' is persistently mistranslated.
Eatrnelor  interoreted  him a5 the 'worid-creator'!

17
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THE BEAR FESTIVAL

The bear festival 1s 5ne of the aspects of fiinu iife most

often reported on. The greater part of these descriptions,

however! revels in its spectacu!ar  points, G bear! caught when

still y5tq7 is reared in the wooden cage behind the house, is

fed like a human for one or two years and then is rituaiiy

killed.I .

Seen in objective terns! the cult of the bear is a ritually

heigthened form of hunting isee fig. 21: Gructure oi bear lla

Ftg. ,I,  1.9.n.Y

n ,er,.r  rrrentir,,”  s~,ritu.l  fnt*rPr.tatfon  o f  brarfestiv#l

b OY, intrrpr.t.t*on  *c gift l xc*.np. b.tw..n n*t*r* .“d
cultur.

____________________-_-___--_---___-_-_~~~-_~~~~~~~~~~~~ -__-

ils the biggest of aii hunted animals! the bear is socially

projected outwards  as the lord or chief of the hunting domain, On

the other hand! he is the vital representative of all the animals

hunted, On the domestic or cultura; side, he is represented by

nne of the signs on the external altar. The ritual is thus not a
l l b

slaughtering sacrifice as often interpreted! but rather a state

reception for a king coming fron another world. A t  t h e  cerema-

n ia i  l eve l . the bear is received and cordially w4comed  by the

hearth goddess. She rituai aisn shows a nclar organization  into a

aore p h y s i c a l  a n d  a  #ore  s p i r i t u a l  p a r t ,

i~t out of his cage! then fixed to the

First the bear is freed!

sacred nole and beaten
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with bundles of ieaves fl:;ed to sticks to make him wiid and

finally kiiied tiith a Dnisoned arrow. Hunting i5 ceremonialiy

reproduced in the dome;tlc dnmaln, the ceremony ic, celebrating a

kind of rite de passage from ponerful  vital force into the

is now at man'5  disposal. This too i;

is essentia!  for the hunter in the

immobile stage, The animal

a categorial  change which

mountain;.

Then the animai is deprived of its natural appearance by

separating its hide and head fron the body. The meat is carried

through the lower door to the hearth! gut into a cauldron

suspended over the fire. Head an hide are passed solemnly through

the holy upper window and placed on the aost honorable seat of

the house. There the bear is lavishly decorated and prepared like

an altar in the house, which thus become5 a kind of temple. In

the c u l t u r a l  s e n s e ,  h e a d ,  h i d e  a n d  r e a t  a r e  u n i t e d  i n  t h e  f e s t i v e

circle of the house. A new kind of unity is achieved. The bear is

I,'iivin~' in terms of accuituration.  The loro of the wiiderness

presides cover the house and the community on the occasion of the

festive banquet. Humans have taken the flesh of the vital animal?

but in this same orocesr the animai is brought within the

cultural dillmain and provided with a ritual which! through the

spatial and social concepts of the Ainu - that is to say by a

non-verbal language - express highest honour, 6iving and taking

are complementary.

19



SEFIT 89 GRIZOMAIC_TX I E_- DOFSBT;ZH

Finally, the honorable guest receives a monument. Except for

the ears! the skin of the head ic removed, The white skull

contrasts with the natural iook of the ears, Further the skuli ie

opened, the b r a i n  e x t r a c t e d  a n d  a g a i n  r e p l a c e d  b y  s o m e t h i n g

c o r r e s p o n d i n g  t o  t h e  d o m e s t i c  d o m a i n :  n h i t e  l o c k s  o f  s a c r e d

signs, The &ll thw prepared is fixed on a high wooden fork.

Eoth of its ends are provided with sacred signs Hiih flanning

locks. This powerful syeboi i; brought to the outer aitar and set

up with great rulernit:!  at the threshoid between dwelling and

huniiao domains.

Nokl the second, mure spiritual! part begins. Complementary

tn the aesthetic loss and the decay of the nonurent, there is

the concept of a spiritual return to the uppermost region, to the

tabooed znne inhabited by the chief of the bears, This is

related tu the idea that the g:fts brought by the kiiied bear

wlii delight the chief and his subordinates and that bears will

enjny visiting the Ainu again. Former reports focussed particu-

larly on tht; aspect in their exnianation  of the Ainu bear

festival. But this is only one and aaybe a rather late and

superseded layer of the rite. The first and mare concrete Fart,

the ph\rsical exchange of gifts, is more important and primary.

The wilderness bring; life, food, aeat: wan exchange; cultural

gifts. His presentatians of gifts are accompanied by the highest

c e r e m o n i a l  r i t u a l s ,
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The Japanese historv of the Ginu clearly shows the high

value they placed on their nearly absolute regional autonomy,

Their high respect for the principle of balance and harmony,

handed down frca times immemorial! may be understood in nem ways:

it was a  pract ica l  and  v ita l  ph i losophy of  l i fe  which  we may be

about to understand again.

CONCLUSION

Uhat we took to be a rather primitive reed hut on first

sight is now revealed to be the nucleus of an extraordinarily

complex system. The house of the Ginu  is a point of crystallisa-

tion for an extended practical philosophy of life. This philo-

sonhi; can only be understood if all available details of daily

Ainu life are correlated. The essential qoint is that this

philosophy does not want t 0 rule aqainst nature. On the contrary,_

it implants itself in the environment and develops a complex

sYstew in which! on various Ieveis,c u l t u r e  a n d  a r c h i t e c t u r e

a r e  m o r e  o r  l e s s  i n t e n s i v e l y  a m a l g a m a t e d  n i t h  n a t u r e ,  D o m e s t i c a -

ted nature' W i t h  b a s i c  categorial  o p p o s i t e s ,  t h i s  w o r l d  v i e w

f o r m s  p o l a r  u n i t s  s t r u c t u r e d  l i k e  nagnetic n e e d l e s  nhich a d a p t

t h e m s e l v e s  t o  t h e  f i e l d  o f  f o r c e s ,  I f  t h e  s a c r e d  s i g n s  a r e  t a k e n

as the traditional prototype of the system of lmagnetic needles:,

as harmonious aodeis of a complex  rrhoie - like the Yin-Yang

symbol in China - then the efforts of the Ainu do not only

21
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consist in creatlnq  an environment in which inside and outside

c o r r e s p o n d  a t  a l l  l e v e l s :  a  corprehensive  a n d  v i v i d  t o t a l i t y

becomes visible, This is the world  view of the Ainui Suddenly our

e u r o c e n t r i c a l l y - b l i n d e d  m i n d  d i s c o v e r s  t h a t  t h e  e n v i r o n m e n t a l

w o r l d  o f  t h e  dinu was b e a u t i f u l .  Maybe,  b y  u n d e r s t a n d i n g  a n d

r e i n t e r p r e t i n g  s u c h  a r c h e t y p e s  o f  harmony  a n d  b e a u t y ,  ne m i g h t  b e

a b l e  t o  r e s t r u c t u r e  o u r  p r e s e n t  c h a o s .

2 2
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