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Abbildungen 11.1 und 11.2: Zussmmenstellung der wichtigsten Form-
typen der untersuchten Gagend.

Die Ordnung der Tabelle ergibt sich aus Prioritsten, dis in der exempla-
rischen Studie [Egenter 1980/1) dargestalit sind. Im Rahmen 11.1 sind
die zwel prinziplellen Varianten der hypothetischen Urform dargestelit.

Sie sind nach experimentall hergesteliten Marken gezeichnet (Massstab
beachten).
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INTRODUCTION

*If the ethnologists are coming, the spirits are leaving the
island." This witty sentence pronounced by H. P. Duerr is not
just a brilliant ethno-critical point. The phrase can be taken in
a wider sense as a maxim. It strikes the core of the culturally
disastrous misinterpretations of the European humanities fin
German ’Geisteswissenschaften’, Jspiritual sciences{), Particu-
larly when dealing with locally developed structures of traditio-
nal societies, the western researcher is generally not conscious
of the antigue histericisms, the sedieval scholastic construc-
tions and the illuminated reactions which make up his spiritual
world-view, This accounts for his ideas of religion, of aesthe-
tics, of social structure. In shert, his whole cuitural anthro-
pological aethodology is conditioned by the analytical concept of
the division of matter, mind and spirit(s).

Thus, dealing with religion, he takes it for granted and
self-svident that his gquestions should be based on the euro-
theological concept of an absolute spiritual entity., He will ask
his inforsants ahout their ideas, their creeds, he will write
abhout spirits and gods, about ideas of a rice-soul stc, fnd it is
squally self-evident that any object culture which appears in a
religious coniest mill be interpreted fros spiritual aprioris
Since the European concept of 'higher religion’ relies on this
absolute spiritual entity, material objects figuring in the
centre of cults will be tersed primitive ’fetishes’, ’idols’ etc.
Exactly the same applies to the ethnolsgy of art. The researcher
will collect what pieases his European personal taste; he will ~
detach it from its relation to the rest of the corresponding
culture and place it in the showcases of a western suseus. Thus,
for instance, the ritual significance of the ‘heautiful godly
statues’, the ‘marvellous exotic sasks’ is totally neglected
This method relies on ‘autonomous aesthetics’ (Schealenbach
which are not guestioned under ewrocentric conditions. Similarly,
endlessly differentiated kinship systems are isolated from their
vital context; but the pseudo-scientific value of such academic
discussions has recently been questioned in this latter regard
In traditional Japan, for example, most of the basic social terms
are closely related to the dwellinghouse (ie): This is always
intensely related to the continuity of settlement, territory and
local power,

If nowadays we speak of a crisis in the field of tension
between modern science and traditional society, this is certainly
at least partly due to eurc-anthropological theories of hier-
archical values which leads to condlicts in the vital reality.
Since most of these theories are largely derived from eurocen-

X
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tric aprioris, they are bound to classify as primitive whatever
does not fit into these categories. On the other hand, an
objective science would have to reconstruct religious, aesthetic,
social and also economic structures inductively and on the basis
of the realities of a given tradition.

The author has lived more than 10 years in Japan and has
carried out intensive field research into various complexes of
traditional Shinto: village Shinto (ujigasi), Ghinto related to
house and yard {yashikigami) and Shinto related to agriculture
(tafyapa no kami). In his study on the ujigami- rituals of 100
villages of Central Japan, a new ethnographical method, called
structural ergology¢, was developed which avoids drawing conciu-
sions from surocentric aprioris (Egenter 1980b, 198Za). 1In its
interdisciplinary approach, this sethod focusses on sacred signs
and symbols (yorishire) annually renewed within the local cultic
complex. Social, ritual and spatial structures and their complex
philosophy are reconstructed on the basis of this doubtless very
ancient object tradition. Thus = kind of non-written loca
history is revealed. This ‘history’ iz closely related to the
foundation of the settlement. The paper will deal in detail with
this method and will give hints as to how the early history of
Japan can be reinterpreted from structural and territorial
considerations.

Paradoicaily, centuries of worldwide Christian proselyii-
zation have provided us with a wealth of sthnographical and
historical sources on so-called ’prieitive religion’, which show
very similar syabolic representations. Applied at the higher
ievel of intercultural comparison, Jstructural ergology( might
thus prove to be avery efficient tool in uncovering the
eurocentric historicisms of the European mind (Egenter 1984z
1986a, 1987e,f, 1988a,c,d,e,f,q,h, 198%,c.d,8).

YORISHIRD - SACRED SEATS OF G0DS

There are essentially four criteria which make Japan an
ideal field for cultural research. In contrast to continenta
{e.q, European) conditions with its dynamic overlappings the
Japanese archipelago has been in a clearly peripheral situation

ng tise, Its written history of about thousand years is
relatively short, The influences it received are linear, coming
mainly from its immediate neighbours, Korea and China. Most
impacts of advanced civilisation can be dated:and discerned as
secondary layers overlying the autochthonous traditions (city
temple and palace architecture, imperial concepts, script, paper
silk etc.}, Also the roughly thousand years of agrarian pre-
history are relatively ciear. The small-scale tectonic structure
of its hinterland has, untii recently preserved an enormous
wealth of agrarian traditions. In addition, Japan is practically
free from Christianisation and resained shut off from the outside
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world for nearly 200 years after the first Western atteapts at
proselytizing. These are probably the reasons why sany cultic
traditions, which doubtless originated in prehistoric times, are
still preserved in rural Japan . Further, the fact that Japan has
built up an excellent body of folklore studies is extresely
important for the foreign ethnologist or japanologist. It allows
him quick and fruitful access to this wealth of traditions
{Takeda 1949, Hagiwara 1963, Hiyamoto 1963/68, Eder 1951, NMJ
19723,

Within this extraordinarily rich fund of sourcematerials on
Japanese agrarian traditions, there is a particular and still
widespread type of cult in which so-called ’sacred seats of gods
{yorishire, kaei no za) are of central importance (Egenter 1980b
1981a,b, 1982b,d, 19B4h, i988c,f).

see fig. I Sacred seats of gods (yorishire) compiled froe
Japanese folklore studies, partially acc. to surveys of the
authar.

Made of plant materials, such as reed, bamboo, twigs etc..
these cultic structures, builf by prisitive consiruction sethods
{staking, binding), show a considerable variety of forms. Domi-
nant are geometric types {piilars, huts, which clearly owe their
fore to techeical conditions fe.g. tving stalksiy bubt natura
fores are also frequent, such as artificial trees, fish-like
types, fores alluding to the human figure or to technomarphical
fores like boats. 4

Such sacred seats of gods are usually erected in front of
Shinto shrines, within the shrine precinct (keidai). They are
built by certain cult-groups {(zemin, wakasono) for the period of
the festival. In many places they are handled in dynamic ways,
like the well-known movable shrines or palanquins (o-aikoshi)
that is to say, they are carried around in the shrine precinct or
through the village. Often they are the most important element in
processions to secondary sanctuaries. At the end of the fastival,
when they have served their purpese, . they are carried into the
woods and left to decay or are thrown into a nearby stretch of
water. In most cases they are burnt in the course of often very
spectacular fire festivals (hi zatseri).

Official Shinto-theology has integrated such traditions of
teaporary representations of local deities iate the developed
cult system. The sacred seats are interpreted as tesporary cult
objects into which the godly spirit descends through comsecration
rites {kssi oroshi) perforsed by the Shinto priest. The spirit
thus resains with the participants during the festival. Banquets
and ancient traditions {theater, dances) are then performed in
honor of the deify (kasi asebi). At the end of the festival the
sacred chject is desecrated or destroyed and the spirit of the
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deity reascends into heaven

The author has studied such cult festivals in rural areas
all over Japan for many years, Sacred seats of gods were
researched with regard to constructive, formal and spatial
criteria and to their social context. Finally, in the region
around the town of tmihachiman (at the Eastern shore of lake
Biwa) a relatively hosogensous tradition was found, which was
suitable for a representative study (Egenter 1980b, 1782a)

see Fig. 2: Haip forss of the “sacred seats of gods’ found in the
region of 100 villages around Orihachiman-city in central Japan

Japanese folklore {and Shintol studies recorded this tradi-
tion in two sonographs (Kifagawa 1961, Tsukitake 1966, Suganusz
1575}, The rituals are described as *fire festivals’ (hi matseri)
and the cult objects are interpreted as ’‘torches’ {faimafsu)
Thus prior atiention is paid o the aspect of fire. From this
standpoint two sonographs on representative cases (leda and
Ohmihachisan] are sufficient because, as an element, fire is
always the sase. Objective and spatial considerations were of
secondary importance in these studies

In contrast o this, the author proceeded fros the hypothe-
sis that these sacred seats of gods were original types of
semantic and symbolic structures, Surveys in the villages gra-
dually schowed that festivals of this type were perforsed
annually in about 100 settlements. An enormous range of forma
and structural differentiation and symbolic meaning f{coseic
sysbolise) could be desonsirated. Clear territorial implications
of different forms and types of signs were. characteristic., The
hypothesis that these 'sacred seats of gods’ were basically
structures in the constructive sense, with semantic and sysbolic
functions - nat just fire-heaps or *torches’ - was clearly borne
out in the course of the study, But it is not the object of this
paper to present the results here. Two publications deal with
then in great detail (Egenter 1980b, 1982a) and further, briefly
in in brevity three book reviews - (Knecht 1982, Ludwig 1983,
Blimsel 1984). Here we will discuss the method used and the
scientific re-evaluations implied by the results of the study

The most important points: The confirmation of the hypothe-
sis “semantic and symbolic architecture’® led to the refutation
of the thealogical interpretation. Basically,s these primitively
built signs and syabols are:

1} territorial signs which were initially institutionalised by

the tera architecture is used here not in the usual sense but
in terss of architectural anthropology, as a generic ters like
‘zoon’ in zoology.

wn
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the founder of a village at the foundation of a settlement and
from then on periodically reproduced because of their peri-
shabile character. They have, consequently, to be considered as
a kind of traditional archive of local settlement history
2) structural syabols, that is to say objective prototypes or
nuclei of an esthetically transmitted philosophy, which nmore
or less corresponds to the Chinese Yin-Yang concept.?
But let us first have a iook at the method which we called
ystructural ergology(.

STRUCTURAL ERGOLOGY

The term first. Ergology is an established sublield of
ethnology. It originated in ethnological suseuss and deals with
material culture of 2 particular ethnos or in  genera
{Hirschield/Janata/Feest 1982/89). The meaning of ’structural” in
its wider sense corresponds to its use within French structura-
lise (Claude Levy-Strauss) but, lIeaning to Bastide 192, is
genetically related to the Latin word ’structura’ (from
’struere’, construct, to build). Thiz implies that there is an
intrinsic connection between the ideclogical concept of structure
and *structure’ in the objective sense of a construction {Egenter
198351,

This points to the central aspect of (structural ergolegy(:
its inductive approach, In this it differs basically from
established ethnographical methods, which from the very beginming
conceive and select their fieldwork materials according to
eurocentric disciplines and consequently deal with the selected
phenomena from this deductive standpoint. In our case, for
instance, an ethnologist would study these cultic traditions in
terss of prieitive religion. He would use the participants as
infornants, would ask them about their beliefs and interpret the
object culture from theological or spiritual a prioris. That this
object culture might bear its own esthetic or symbolic expression
through the ages would only occur to him in a sarginal semse and
of course he would relate such syabolic meanings to the histeri~
cally established system of deities. He would not realise that
the concepts of this system developed under Chinese influence and
were diffused into the villages by centrally educated priests

2In philosophical teras this can be compared to the nedieval
concept of Jcoincidentia oppositorus{ or Heraclitus® ’struggle
is the beginning of all things{. It should be noted that
similar polar systems of thought seem to have their origins in
various cultures on the threshold between prehistory and
history. This is valuable too in the case of Taoise, the
teachings on the correlations between the moving and the
fized.
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Also, he would not relate the social hierarchy of the village to
the cult or to the religious symbols, but would leave this wark
to the social anthropologist. The aesthetic quality of the sacred
signs would be ignored because the religious approach classifies
them as ’fetishes’, ’idols® etc., and their prisitive mode of
tonstruction would be considered unworthy of esthetic considera-
tion. Possibly, if they alluded to the human figure’, they would
be described as *Figurative representations of Japanese folk
religion’ {Eder 1931). In any case, their detailed objective
survey is determined by the ewroceniric perspective.

The approach is quite different in the case of Dstructural
ergology(, Euided by the technologically primitive character of
the objects, this sethod places the cyclically reproduced signs
into the centre of the cultic complex, interprets them as pre-
buddhistic markers of sacred places® and consequently studies
thes inductively, that is to say without eurocentric prejudices
and, in particular, on the basis of technical, aesthetic and
spatizl criteria, In its strong focus on material culture and
with its zim of sorial or spiritual insights fros these objective
source materiais, structural ergology is similar to archaeology
in its aethods. It works with plans; notes the locations of
buildings, paths and objects in great detail. The main diffe-
rence: it 'digs’ in the uppermost stratus where human behaviour
is still accessible and can be integrated into its surveys. “

The term ‘accusulation’ is essential  {Oghurn 1923,
Ogburn/Miskoff 1930, Hihlsann 1954, 1962). Culture is not to be
regarded a5 a hosogensous condition but as conglomeration of
various phases. Thus historical data or techaological -criteris
can be used to reconstruct coherent functional complexes. It is .
also maintained that the ritual tradition of material culture

offers a more fruitful field for research because its degres of . 3

continuity is auch higher than that of religious ideas.® Fros =

3The annually reproduced type of such signs and symbols is thus
to be considered as the precursor of the shrine which today
marks the centre of cultic activities. Wooden shrines origina-
ted under Chinese influence (mainly during the peried of ryobu
shinte) and spread into the villages from central Shinto-
systems such as those of Ise (imperial line) and Kasuga in
Nara (Fujiwara) etc. In prebuddhistic times, annually renewed
signs and syabols of the type described marked the sacred
places of the villages. The renewal forsed the main content of
the local rituals. This also explains why the construction
and destruction of the sysbols were continued after the
introduction of durable shrines.

“Buddhise was isported into Japan in the Bth century 4D,
chiefly by the aristocratic elite. Through its influence on
centralised Bhinto, it greatly changed the religious ideology
of the villages.
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such considerations we may derive the following scheme:

see Fig, 3: Schewe of interpretation of amnual rites related to
the clan- or village-deity of 100 villages surveyed in the region
around Ozihachiman-city

Cyclic time: In the centre of the scheme we find the cyclic
reproduction of the signs. The tradition begins with the founda-
tion of the settlement. The sign is the document of the
foundation.

Social norm: The house of the village founder often occupies a
dominant position in the Japanese village, Its current owner
called *grass-divider’ (kesawake), often functions as priest in
the local gjigaei-cult. In contrast to the centrally educated
priest {shinshoke), the traditional designation for this function
is ‘owner of the deity’ (kammeshi { kazi-nushi). Of the villa-
gers, only the 'children of the village deity’ (sjike}, that is
to say the representatives of the housss of ancient residents
take part in the cults, HNewcosers are excluded. Further, the
houses of ancient residents (ie) clearly distinguish as the
*earliest house’ (sonke) and ’branch-houses’ ({benke). Together
with similar distinctions at the level of the kinship systes
{dozoku), the village hasz clear knowlege of its settlement
histary.

see Fig. 4: CLomparison of the intermal structure of the three
sain types of ‘sacred seats of the gods’ in Heda (Lgenter =
1982:97). To make the hosclogies clearly visible, the high-coluzn
type has been drawn inverted within the dotted frase,

Legend: 1: colusn-type sign (haslet Ishibashi of leda); 2:  hut-
like sign {village lleda); I and 4: reed syabol of high-colusn
type (inveried and in norzal position) o

Aesthetic norm: A cosparative study of the signs, their con-
struction and forms, reveals their traditional meaning, They
express @ unity of opposite categories and -ere thus models of
tormal, spatial and social concepts, The spiritual and philo-
sophical meaning of the cuits is not revealed by an alien
spiritual concept; the morals of the village are inherent in the
tradition of the signs. As in the case of the Chinese Yin-Yang
its objective is the transmission of & harmonious view of the
world,
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see Fig, §: Spatial organisation of the colusn-type truss
(dtaizatse of Ishibashi, Ueda; Egenter 1982:82)

Legend: CA: central axis, Fr front, B: back, P: place, H: towards
the sysbol (or away fros it), W: aiddle, U: upper part, L: lower
part

U:  empty not defined  free wovable  pateral

Ly full defined bound fived artificial

Ritual nors: the pattern of these traditional rites becomes
comprehensible in a new way. The symbol is perishable. To
preserve it, it has to be periodically remewed with new
material, I it designates a particular place, this has to be
freed before the renewal. The old sysbol is removed. Since this
sysbol is the embodiment of the local social order the village
abandons its norms for a short time, submerges into chaos and
creates itself anew.S Many ritual phenomena can be explained in
this way., The destruction of such sysbols usually takes place at
night. Customs such as ritual nakedness, drinking sacred wine
until all are drunk, the chaotic use of musical instruments, are
widespread. Sorial ecstasy corresponds to the objective spatial
ec-stasis of the sysbol. The following day, the sysbol is created
anex and the norsal order of the laocal world is reestablished

THE TRADITIONAL PHILOSOPHY OF THE JAPANESE VILLAGE

The whole ritual complex can be explained genetically in
analogy to the signs: they determine the ritual, aesthetic and
social norms of the village.

The temporal pattern of the village follows the ritua
requiresents. The sign is annually destroyed and renewed. Since
it is the ’pars pro toto’ of the village order, the village also
destroys its usual standards. Social hierarchy, as expressed with
clothing, normal behaviour is given up. The whoie village is
thrown into ecstasy and chaos and recreates itself. The material

SJapanese MNew Vear's rites are a rich source of various types
of ’sacred seats of gods’ (sagichd, dondon goya etc.), which
are set up in relation to various cultic systess (yashikigasi,
vjigari, sai mo kami, ta/yama mo kami). Ideas of 'renewing
the house (8-s8ji), the fire etc. are widespread, On HNew
yYear's morning the first new water (wekasize) is tasted
later the fields are worked for the first tise (kuwahachise,
nbdate). And, last but not least, the shizemawa, the holy rope
seen on each house all over Japan around New Year’s tise
basically sysbolises the rebuilding of the whele house.
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conditions of the sign relate time to the cycle of nature. Thus
signs made of reed are associated with the natural growth cycie
of reeds.

By virtue of the sequence of renewals, the signs are a kind of
prehistorical script, documents of a distant past. The act of the
founder, through the repetition of the same, breaks into the here
and now, 2g0ain and again. An act of long ago determines what
exists now, makes visible the dependence of the present upon the
past. In addition, participation in the ritual act of sign
renewal implies power. The founder once occupied his land,
organised it in a customary way, was able hand it down to his
descendants, rent it to peasants etc.. s the *first’ he became a
kind of king, or, in Gersan, etymclogically related, 'First’ in
his village. Thus the social hierarchy is based on the foundation
of the settiement and this is annually re-enacted in the renewa
of the docusent of this foundation, Even if the settlement
changes under external influences, the chain of cyclic renewal
remains objectively and spiritually the same, retains continuity
within this cultural change. In a traditional village of this
type it is not the history of facts (Faktengeschichte), as we
understand it from our linear standpoint with regard to time, but
the local past and present of the cyclic cuit festival that
natters,

The polar categories or, philosophically speaking, the system
of Jcoincidentia oppositorus{, devide the social and spatial
structure of the village into upper and lower, unlimitsd and
definad, mobile and fixed, natural and technical, inacessible and
dosesticated spheres. As *the superior’ (&asi}, the village chief
governs his folks (tasi), not in an absolute but in a cosplemen-
tary sense. He is dependent on thes just as they are on him. The
deity of the woods (yasz me kasi) is brought into the house in
spring, is treated with great respect, then carried into the
fields where he becoses the field god (fta mo kasi}, protecting
the various phases of the rice cycle, After the harvest he is
again entertained to a seal in the house, then brought back to
the woods and again becomes yasa no kasi, god of the woods
Buring the cold half-year the fields are given back to nature
Further, the sanctuaries (honden). of the village shrines
{tmiyasan, jinja) always stand on the threshold between an
inaccessible part of ‘primeval forest’ and the precinct
(keidainai) used by the participants in the rites, Very likely
the prebuddhistic *sacred seats of gods’ were erected at the same
place; in order to unite in a harmonious way- what was understood
to be the mysterious force of life, the limitless extent of
nature, with man’s defined domain where he acted modestly on his
own behalf, Man even submitted his own body to this traditional
law of polar harmony. In many parts of Japan we can still see
participants of cultfestivals, dressed in very ancient clothes or
hats made of reed or straw that show the same forms as the
syabols of harmony.
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Under continental influence, the ancient traditional signs and
syabols were replaced by durable wooden shrines.® The small-scale
local system, with its cyclic renewal of the sacred markers,
gradually lost its meaning, Values developed in the spacious
Chinese culture came to be considered as progress. Local tradi-
tions relying on local harmonies were replaced by broad cosmo-
logical ideologies. The delicate roots of the human environsent
were lost. Fortunately, dJapanese farmers in these isolated
villages have still preserved the traditions of their ‘sacred
seats of the gods®. If not, how could we gain these insights into
a history from below’, which radicaily questions our custosary
approach?

CONCLUSION

The multitude of 'sacred seats of the gods’ preserved in the
frame of Japanese folk- and village Shinto allows the conclusion,
that cultic traditions of this type were widespread in pre-
historical Japan. Village rites with annuaily remewed territorial
signs and built symbols must have been the general rule. It is
not hard to imagine thiz 'pointillisa’ of local territoria
‘constitutions’, nor to see why in early history government was
called a *matter of festivals’ {satsuri-godo).

The territorial component of our approach isads us tc 2 new
explanation of Japanese myths. The aristocratic elites of early
dapan, politically intents on building 2 unified empire sodellad
on the Chinese exasple, will have amalgamated the local tradi-
tions of agrarian deities with their astonishingly roncrete
names’ with broad cosmological myths of the division of heaven
and earth, in order to smother autochthonous foundation legends
and corresponding territorial claims and thus pave the way for
Buddhism as prerequisite for a the new territorial order to be
inposed by imperial authority.® With the so-called Taika refors
of 646-49 the esperor becase an absolute ruler and all land was

¢Gee Egenter 198%: Omihachisan - The foundation of 2 town; an
Ethnohistorical Model. Berkeley

7E.g. taks-mi-musubi no kasi, or kasi-susebi-no-kami. Note
that the ergologically basic phonetic meaning of mesebi is
knot* . i

S§hat was traditionally considered to relate to the foundation
of a settlesent, was now moved into cossogonical depth. Time
was ’stretched” tremendously! Butthe political intention is
obvious. The new version isported from China the "division of
heaven and earth® and “tricked’ the indigenous deities, which
had their homes in the vast reed fields of Yavei and Kofun
perinds.
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deciared to be state owned.?

The philosophical component of our suggestion challenges the
established concept, which identifies the beginning of Japanese
cultural history with its imports from advanced Chinese civili-
sation, According to our view, the agrarian villages of the Yayoi
and Kofun periods possessed a very complex cyclic tradition, that
for centuries handed down ritual, aesthetic and social norms
which still can be adaired in rural regions of presentday Japan
In other words: the prehistoric villages of Japan had a fairly
high object culture and, correspondingly, a very humane philo-
sophy of life. For reasons mentioned in the introduction, and
chiefly our multi-disciplinary ways of describing cultura
history, this has been totally ignored or misinterpreted; it
represents the failure of both our historical and archasologica!
aethods, *°

To conclude, two important points,

1} Bhat we always valued so highly in Japanese culture, namsly
the great talent of a whole nation for the aesthetics of form,
probably has far desper roots than just an urban learning fros
models imported fros the mainland.'! fAnd

2) what the Japanese regard as their specific mental quality,
their very own way of reasoning and what is generally denoted by
the term wa, meaning harsony, balance, might be something that
was not simply taken over from China. It might have sxisted long
before such contacts were established. Maybe the village cultures
of the Yayoi and Kofun-periods were much richer than the
archaeologists and their speculative nmethods would have us
believe!

°This concept is described in greater detail in a three hour
radio-lecture by the author. Under the title )Jlapan, the big
Village - Motes on the History of Japanese Historical Con-
sciousness{ it deals with three methodologically distinct
phases of Japanese historiography (China-school, Natiomal
school, modern cultural anthropelogy) and shows their condi-
tions and projections (see Egenter 1983)

to%ee Egenter 1986: Software for a Soft Prehistory; structura
history and structural ergology as applied to a type of
universally distributed ’soft industry’: sacred territoria
demarcation signs made of non-durable prganic materials. The
Horld Archaeological Congress, Southaspton and London

*1The concept that the aesthetic culture of the prehistorical
village cultwres strongly influenced the later ‘history of
art” in Japan was worked out in an earlier study. s. Egenter
1982 The Evolution of Japanese Art from Agrarioan Cult-
traditions, Zagreb July 1988
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Living Shinte-Tradition in Japan). WII 25/26. Aug., Wr.
%

19803 Deeiling in 2 fossos. In: Swissair-Bazette 471980

1980b Baufors als Zeichen und Sysbol (built form as sign and
sysbol; non domestic architecture built in Japanese
folk  cults; an architectural-ethnological  survey,
docusented on 100 villages of Centrai Japan). ETH,
Tirich

1981a Felbfestivals as 2 Gateway to Japanese Cultere land
other related articles) Swissair-Gazette Nr. 8:1,7-
17,22-% . .

1981b The Sacred Trees Around Boshonai, Japan. A contribution
of building ethnology to the subject of tree worship
Asian Folklore Studies XL-2:191-212, Nagoya

1982a Sacred Syebols of Reed and Bamboo; Annually built cult-
torches as spatial signs and sysbols. Swiss  Asiatic
Studies Honographs vol.4, Iirich

1982b Hest  building of the Pongidae - & fors of
subburan comstrectivity? Paper read at the Symposiue
Primatology : Evolutionary  processes’; American
Anthropological Association, Annual Meeting 4,-7. Dec.,
Washington  *

1982 Kaninchenstall oder Tempel? ([Rabbit-cage or teaple?
reflexions of an architectural anthropologist regarding
the Japanese house and the consumation of space by
Europeanst. In:  ‘das wohnen’, Ieitschrift fir Woh-
mungshau 12, Zirich ¢

1983 affen Architekten (Ape architects; the nestbuilding
traditions of the higher apes, an architectural-
anthropological survey) In: *Usriss’ 2/1983:2-9, Viemna
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1983

1983d

1984s

1984

e}
e
i

19862

1986b

1986c

1987a
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Borfforschungen in Japan,  Ansdtze  zu einer struk-
turalen Ergologie (Research into the village cultu-
res  of Japan. Prelisinaries for & structural
ergology) Ms., Ethnological Seminar of the University of
Tirich

dapan, das grosse Dorf. China - Schule, National-
Geschichte und  die asoderne  japanische Kultur-
anthropologie (Japan, the big village. China oriented
schools,  national  schools  and  modern cultural
anthropology of Japan. Notes regarding the history of
Jdapanese historical consciousness. Radio DRS (3 hours:
lecture), Bern

Duzle und polare Epistesplogien, Strukfur und Hodell
(Dual and polar epistesologies, structure and model.
Prerequisites for a structural ergology). In: Tagungs-
beitrige. Geseinsame Tagung der Deutschen Ges. fir
Vilkerkunde, der Oesterr, Ethnolog. Ges. und der An-
throp. bGes. in Wien, Freiburg i.B

Repsthistorische Architekiertheorie: fuf Sand gebaef
{the art historian’s archifectwral theory - built on
sand; ap approach towards  architectural-anthropologi-
cal seeantics). In: Usriss 142/1984, Vienna

Fujisap - le seigneur des dix sille sontagnes (Hount
Fuji - Haster of ten thousand sountains) In: Swissair-
fazette, Mr. 10:32-3% Tirich

Bie fim - einer Kildbesterkulior 23 ndrdlichen
Rand  mationsl-japamischer Lxpansicn (The dinu - Left-
overs of of hunters and collectors at the northern edge
of national-japanese expansion). Ms., Ethnological
Sesinar of the University of Zirich

Software for 2 soft prehistory; structural history and
structural erqology as applied to a type of universally
distributed ‘soft industry’: sacred territorial desar-
tation signs made of non durable organic materials
The Horid Archaeological Congress,  (precirculated
papers}, Southampton and  London

Der Historiseus der quantifizierten Proportion (the
historism of gquantified proportidn; critical abjec-
tions towards Wittkower’s ’Architectural Principles
in the Age of Humanise’). Paper for the second
international and interdisciplinary forus on ‘huilt
fora and culture research’ Lawrence, Univ. of Kansas

Bas  mysteridse  Ruseussgeschenk, 7 Ein menschenkund-
licher Report zwischen Stience und Fiction (Mysterious
Gift to the Museum; anthropological report between
science and fiction). Radio-report ( 2 howrs) DRS, Bern
Kenchiku-jinruigake o mezashite. Posuto-modan kenchiku
to jinruien ni yoru suzukuri; Foundation for an Anthro-
pological Theory of Architecture - What has the HNest-
building Behavior ot the Higher fpes to do with Post-

14



DEC 8%

19876

1987¢c

1987d

1987

1987¢

1987g

1986a
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Hodern Architecture? In: A+l (Architecture and Urbanise
Feb. 1987, No. 197 Tokyo

Bie Zukenft gehirt der Theorie. Aufbruch zu einer
kulturanthropologisch  begrindeten  Architekturtheorie
{The Future belongs to Theory. Breakthrough to a cultu-
ral anthropological Theory of Architecturel, UHRISS,
Vienna

Die finu: das geheimnisvolle Hildbeuter-volk is Horden
Jdapans, (The Ainu, the mysterious hunter-gatherers in
the North of Japan. Ethnolegical report on an advanced
ecology; Radioreport, 50 min., DRS, Bern

& Breskthrough to a Cultural dnthropolegical Theory of
Architectere. Architecturs builds inter-disciplinary
bridges to the Husanities. Report on the Second Interna-
tional and Interdisciplinary Conference on ’Built Fora
and culture’ Research at the University of Kansas. In
print, Architecturs and urbanise (AWM}, Tokyo

Bie pktealitdt des Fristiven in der Architektur. Das
historisch Prisitive und das kultur-anthropologisch Pri-
mitive. Vortrag fir Faenza [Eriffnung der Ausstellung
‘abitare oggi’ 26, 6. 19871 {The Actuality of the
Priaitive in Architecture. The historical Priamitive and
the ive of Cultural Anthropology; Paper for the
opening of the erhibition “abitare oggi’) In: Atti
del primitivo in architetturad, Im
abitare pggi, Publicazione a cura della Cassa Rurale ed
Artigiana di Faenza, Faenza, Italy, June 24, 1987
Rivestizento - Incrostazione - Hetabolisse della Forsz
neil’opera die Botifried Sesper o Applicaziene della sua
Tesi principale nella recente Ricerca anthropoiogica
architetterale (Clothing - Incrustation - Hetabolisa of
Form in the work of Gottfried Semper and the Application
of his basic Theory in recent research into Architectu-
ral Anthropology; Paper read at the International Semi-
nar Architettura in pietra a secced, 27-30 sept. 1987,
University degli Studi di Bari, Bari Italia l{in press
Anthropologie Architecturale.  Propesitions pour des
Cours post-dipldse echerches en Anthropo-frchitectured
o¢ >Anthropologie  Architecterale! au  Départesent
d*Architectare de I'EPFL  lausanme. (Architectura
Anthropoingy; propositions for a post- graduate course
in Mrchitectural Research{ or JArchitectural Anthropo-
logy{ at the Swiss Federal Institute of Technology at
Lausanne (EPFL); M5, Arch. Dept., Lausanne

I primitive storico ed il prisitivo nell’anthropelogia
culterale / Le primitif historiqee et le privitif dans
Fanthropologie culturelle. (The historical priamitive
and the Primitive of Cultural Anthropology; im: Gian-
Carlo Cataldi (ed.) LE RAGIONI DELLTABITARE(, ALINEA
editrice, Firenze, 1988
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19880

1988c

1988d

1988

1988h

198%

198%

1989

1990a
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II sodello cose mediatore culturale esterno / Lo modéle
cosse Bédiateur & ['étranger (The model as mediator to
the distant); im: Gian-Carlo Cataidi {ed.) JLE RAGIONI
DELL*ABITAREC, ALINEA editrice, Firenze, 1988
Osihachizan - The Foundation of a Town; an Ethno-
historical Model; Paper for the International Symposium
sTraditional Dwellings and Settlements in a Comparative
Perspective{ 7. - 0. 4. 1988, Center for Environmenta
Design Research, Univ. of California, Berkeley

le style a I'Origine de la Haissance des Facades
Quadrillees; Les doubles Racines de la Forse tectonigee
(The birth of Curtain alls froa the Spirit of Style
paper read at the 10th conference IAPS, TU-Delft 5.-B.
July 1988} [dtsch. als Ms: Die Beburt der Rasterfassa-
den aus dem Beist des Stils, die doppelten Wurzeln der
tektonischen Forsd, DOFSET, Zirichl

Der tintergang ist prograseiert; ein geistes-anthropoio-
gisch begrindetes Szenarip. DIE IEIT, Hasburg (in Vor-
bereitung)

The evelution of Japamese frt fros agrariam calt-
traditions. Paper read at the 12th International Con-
gress of anthropological and ethnological sciences;
ethnology and architecture, Zagreb, 24-31 July 1988 (in
press)

Sysbolische Pflanzen- und Blitenpfeiler in Brchitekter
and Kult Aliaegyptens (Sysholical Plant- and Blossompil-
lars in Ancient Egyptian Cult and Architecture) {in
preparation}

Prangstangen und Pestierzen der fegend s Salzburg
{respiendent poles and pest candles in the region around
Saizburg, Austria, research-repori; in preparation)
dapanese Rice-Culture. The misjudged philesophy of =
agrarian prehistory, In Swissair-fazette, Zurich, Feb
Bottar La storia e 2iz buon asice; Kistificazioni deila
steriz a 2o’ di principi cospositivi? (Botta - History
is a good friend of mine. Falsification of history as
design-principle?) In: Gian-farlo Cataldi {ed.)
Attualita del Primitivo.e del * Tradizionale in
Architettura, ALINEA editrice, Florence

The Kaster of the H#ilderness, the Bear, lives in the
upper Part of our Hose _ House and Horld-view of the
Aine. Paper read at the Third International and
Interdisciplinary Forus of Built Form and Culture
Research, 9 - 12 Nov. 1989, The School of Architecture,
the Department of Anthropology and the Hispanic
Research Center at Arizona State University, Tempe,
frizona {in press)

Hagritte als  Mrchitektereloged.  Zur  Bedewtung
gebauter Environsents iz sogenannten Surreaiismus (René
Hagritte as darchitecturoiogist{. The Heaning of built
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environments, a spatial interpretation of so called
*Gurrealise’). In: frchithese 171990 (in preparation}

19906 Siloporthna - The Town of Crooked Hays; The Idea of a
Town, a retrospective Utopia. Paper to be read at IAPS
iith 1Int. Conference HETU Ankara 8-12 July (in
preparation}

1990c The domesticated Here and the imaginary Beyond - The
Perception of spatial Relations; #n Approach to a
culteral anthropological typology of space concepts
Paper to be read at the meeting of the >International
fsseciation for the Sesiotice of Space{, ’'Research
Center for Architecture and Architecturology’, Univ. of
Seneva, July 26th-28th,

1990 The Etermally burning Thornbesh - 8n 0Id Testament
Reveiation seen in an fthno-Ristorical Perspective.
Paper to be read at the iAth Congress of the
International Association for the History of Religions,
Rome, 3rd - 9th Septesber 1990 {in preparation}

1990 First Horld, Third Borld: Hosegencus Space and Polar
Space - Hethodology and Results of the architectural
anthropelogical Approach, Paper to be read at the Second
International Confersnce of the >International Assoc
for the Study of Traditional Environments(, Oct. 4 -7
Univ. of California, Berkeley (in preparation)

Florenz, Karl
1919 ie historizchen Quellen der Shinto-Religion (The histo-
rical sources of Shinto-Religion) Bittingen

Hagiwara, Tatsuo
1963 Hatsari-fudoki (Description of Japanese cult-festivals
by regions} 2 vols., Shakai shisfsha, Tokyo

Harada, Toshiaki

1942 Social organizations for the village-deity cult of
dapen. In ‘Cultural MNippon® 42, Nippon Bunka Chuo
Renaei, Tokyo 1942

1961 H#imorogi kare o-kariya made. In: Shakai to Denshs, 5, 2

Hirschfeld, W. / Janata, A. / Feest, F.

1982/89 Technologie und Ergologie in der Vilkerkunde (Technology
and ergology within ethnology) 2 vols. Reimer, Berlin

Kitagawa, Ishisabur

1961 Shinedajinja no Himatseri {The fire-festival of the
Shinoda-schrine of leda, Shiga prefecture), Otsu

la
end Feidkulte (Cults in agrarian Fields and
Hoods), Darastadt fNachdruck d. 2. Aufl 19031

Hannhardt, Hilh
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Hiyapoto, Tsuneichi (ed.)
1963/64 Hiken Sairei Fudoki (Topography of japanese Leremonies),
3 vols., Tokyo

Hihlmann, E.

1954 Ethnologie und Geschichte. In: Studium Benerale 7

1962 Hozo Creator; Abhandiungen zur Sozilogie, Anthropologie
and Ethnologie. Wisshaden

i
1972 Hihon HKinzoku Jiten (Dictionary of japanese Folklora)
dtsuka minzoku gakkai, Kdbundd, Tokyo

(gburn, ¥. F.
1923 Social chamge with respect fo celture and original
natere, New York

Oghurn, ¥. F. and Niskoff, H. F.
1950 Socioiogy. Ind ed, Boston

Suganuma, H,
1975 $8i no sinzeku. (The folklore of the province of dai}
Hinzoky Bunka Kenkyukai, 8tsu

Takeda, Hisaypshi

1949 Jahresbrauchius is japanischen Borf. (Anmual Folkiore in
the Japansse village) In: Folklore Studies, wvol. VIII
:1-269 .

Tsukitake, Haoe . )

1964 dizare po hizatsari (The Fiore-festivals of the Himure- ~
Shrine in tmihachiman city, Shiga-prefecture, 8mihachi-
fan

Yanagita, Kunio

1935 Hibon Hinzeku Iuroku {Illustrated Report of japananese
Folklere). Asahi Shimbunsha -

1943 #i no sukashi (Regarding the cultural history of the
use of fire). Kadokawa Bunko, Tokyo



